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yet, while in Himself He lives immortally and without corruption. He is
sacrificed for us again in the mystery of the sacred oblation. This sacrifice
for our absolution perpetually imitates His passion.

What faithful person can doubt that, in the very moment of the offering, the
heavens are opened at the voice of the priest, that in that mystery of Jesus Christ the
choirs of angels are present, the lowest things are united to the highest, things
earthly are joined to things divine, and the visible and invisible become one?

In his belief in the efficacy of the offering for the living and the dead, and
of the application of its benefits to all circumstances in the life of the be-
liever, Gregory prepared the way for much that is characteristic of medieval
doctrine on the point. The stress laid upon the perpetual repetition of
the oblation as a means of securing eternal life, the extension of its virtue
to the dead who cannot partake of it, led naturally to an objective and
mechanical theory in which the idea of the sacrifice, the imitation of our
Lord's passion enacted at the altar before the eyes of the faithful, became
dissociated from the idea of the sacrifice as an act of communion in which
the whole Church shared. At the same time, while Gregory's language
unquestionably tended to promote this change of view and was guarded
by insufficient qualifications which may pass almost unnoticed, he neverthe-
less coupled with his veneration for the sacrifice on the altar a recognition
of the necessity of personal sacrifice on the part of the believer to the full
efBcacy of the sacrament. Without the faithful heart and good works, the
sacrament is incomplete; it must be received, not merely by the mouth
of the body, but by the mouth of the heart; and to the evil recipient it
brings no profit. Thus, if we can discover in Gregory the beginning of a
divergency from the spiritual and subjective view of sacrament and sacrifice
inculcated by Augustine, the attitudes of the two Fathers were not con-
tradictory or greatly different. Where Gregory seems to depart from
Augustinian tradition, he was moved by the desire to put his case clearly
in unambiguous terms, and in so doing concentrated himself upon a single
aspect rather than upon the whole subject with the variety of implications
arising from it.

Not even in Gregory, however, did the doctrine of the Eucharist go
beyond the general statement of certain outstanding principles, The
elements after consecration become the body and blood of Christ, at any
rate to the faithful partaker. The sacrament is in some sense a sacrifice.
It is an offering made by the Church through its Head, the great High
Priest; as such, it is united with His passion and His risen life of eternal
intercession. It is also in some sense a memorial and an imitation of His
passion. But as yet nothing was subjected to strict definition; the con-
struction put upon these conclusions was not uniform, but varied consider-
ably according to the temperament of the individual mind. Nor was there
an approach to a connected theory of the Eucharist until a later date,
controversy was aroused and each side examined the grounds qf its